interests. If this happens opportunists will be able to
argue that democracy cannot look after the poor and the
under-privileged. They will then suggest that democracy
should be abandoned in favour of a dictatorship. It is
the rakyat’s duty to convince itself that democracy can
bring about a better standard of living for the masses
if the government sincerely protects the welfare of the
majority rather than the well-being of a minority. The
rakyat have a fth obligation. They must defend the
democratic system from psychological feudalism. By
psychological feudalism we mean blind loyalty to those
who wield power especially those at the apex of the
political system. This remains a fairly pervasive
attitude among the rakyat, an attitude which is
assiduously cultivated by the power-holders. Often, the
question of whether the leader concerned is right or
wrong is disregarded completely. Such an attitude is
inimicsl to the development of democracy for democracy
expects us to sit in judgment on our leaders. This is
why psychological feudalism has to be rooted out once
and for all. Finally, it is the rakyat’s responsibility to
see that the government, the opposition, political parties,
trade unions and other social groups are honest and
truthful in their relationship with one another and the
people. Without honesty and truthfulness, democracy
will be debased. It may then become an arena for the
By making sure that the
vile and the wicked.
democratic process maintains its integrity we are in fact
helping to make politics itself clean and noble. It is
wrong to suggest that politics by its very nature is
dirty. Parliamentary Democracy, which is subject to
constant scrutiny, has the opportunity to elevate politics
to lofty levels. It is up to the rakyat to endeavour in
that direction.
Language
_ALIRAN supports the position of Malay as the sole
oiclal and national language since it is the language
most closely connected with the cultural development of
this part of the_ World.
In accordance with the
Malaysian Constitution, the use and study of other
languages should also be preserved.
3.
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4.

Religion

ALIRAN supports the position of Islam as the
oicial religion. Islam would be an invaluable basis for
the moral, material and intellectual reform of the Muslim
community.
Its recognition and acceptance of the
unity of all mankind should be harnessed to promote
inter-ethnic harmony among the various Malaysian
communities. In accordance with Islamic ideals and
practices, the non-Muslim communities must enjoy
Their religions, customs and
freedom of worship.
cultures must be protected. It is only right that they
should not sulfer any discrimination in the conduct of
their social affairs.
5.

Culture

ALIRAN believes in the gradual evolution of a
national culture acceptable to all Malaysians. Malay
culture, given its continuous relationship with the growth
of Malaysian society, has a signicant role to play in
its evolution. The cultures of those communities which
have made Malaysia their home and the universal aspects
of Western civilisation will also condition its development.
What is important in this evolution is to emphasise
humanitarian values and ideals common to all our
communities. It is these values which will be at the
core of our national culture. At the same time we must
have the courage to discard what is retrogressive in
our various cultures while retaining all that is precious
in our heritage. In this whole endeavour there will
always be a need to recognise and respect cultural
diversity — and to ght fanaticism in any form. It
is such an approach which will help create a truly
Malaysian consciousness and a truly Malaysian identity.
G.

Edumtiovn

ALIRAN believes that the education system must

be based upon sound moral values which are in harmony

It must
inculcate in our young a commitment to social justice,
with the beliefs and ideals of all Malaysians.
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a love

for honesty and integrity, respect for freedom

and equality and a keen sense of appreciation of the
need for tolerance and compassion. Our education must
produce thinking human beings who are both creative
and critical in outlook. This can only be accomplished
if the present concept and practice of education which
regards the student as a passive recipient of knowledge
is changed to one where he is encouraged to participate
actively in the development of ideas. At the same
time our education system must consciously try to cultivate
a ,tradition that
an autonomous intellectual tradition
is not slavishly imitative of foreign experiences. In the
process serious attention must be accorded to fundamental
research in both the natural and social sciences. It is
in this way that our nation will be able to make its own
contribution to the growth of human knowledge.

-

While achieving all this, the education system must

the manpower needs
also be geared towards fullling
of society. Students should be equipped with some
agricultural, commercial or industrial skill. This is
necessary in order to break down some of the social
prejudices against certain categories of labour and
employment. Indeed, it may even be useful to require
every student in the course of his education to acquire
some practical experience in the eld or factory.
Given the status of Malay as the national language
the main medium of education
English, because of its crucial
be
Malay.
will have to
role in the development of modern knowledge, must be
accorded a special status as a vital second language. Other
languages must also be accommodated within the
national education system since they are the mothertongues of a large number of Malaysians and are
widely spoken in our society.

it follows logically that

7.

National Unity

ALIRAN believes that a truly united Malaysian
nation will emerge only when loyalty to the nation
takes precedence over loyalty to one’s own ethnic group.
12

A common language, common cultural values, common

national symbols, a common appreciation for national
political and social institutions, common historical
experiences and indeed the common endeavour to achieve
harmony within diversity -- all these will contribute
towards national unity. Special efforts however must
be made to expose Malaysians to common cultural and
social values. It is a little known fact that at the level
of social philosophy the Muslim and non-Muslim
communities share many common ideals. They believe
for instance in a collective morality as the basis of
society, in the importance of moral leadership, in
cultivating the right virtues in social relations, and in
the need to curb greed, eliminate corruption and limit
materialism. Also they hold the family in high esteem
and preach respect for parents and the aged.

While all these commonalities are emphasised there
must also be a conscious attempt to eliminate the major
obstacles towards national unity. We are convinced that
Malaysia's survival as a nation demands that we move
sincerely in the direction of a situation where the
Bumiputra - non-Bumiputra, Malay - non-Malay,
Muslim - non-Muslim dichotomies are eradicated from
the economic and political life of our country. As an
essential condition to the achievement of this goal, nonMalays must try to understand the Malay basis to the
history of our land especially in relation to the Malay
language and culture while Malays must try to
appreciate the legitimate interests of the non-Malays
in present-day society.
Only then can we ensure that
the ethnic origin of a Malaysian will not be used for or
against him in his interaction with the rest of society.

ALIRAN is condent that the eventual elimination
of ethnic dichotomies in the formulation and implementation of public policies will not be disadvantageous
to any community. What is needed is a massive socioeconomic transformation of the depressed rural sector
in which the majority of Malays subsist. At the same
time, the poor and disadvantaged must be provided with
special assistance and opportunities in vfrious spheres
13

because they are poor and disadvantaged. VTh1s will
ensure that every Malay who needs help w1ll_rcce1ve
help. Poor non-Malays will also be protected. Rich and
well-positioned Malays will of course be excluded. This
is'as it should be. For to include them would be a
betrayal of the spirit of the 1957 Merdeka Constitution.
In those areas of our economic and social life where
these two approaches might not help overcome the

disadvantages suffered by any community, there must
that the worklforce should
reflect the multi-ethnic composition of our sdciety bearing
in mind that the needs of different occupations and of
different localities would require some flexibility 'in
implementation.
be a general understanding

.

If we are prepared to rethink our national policies
along these lines there is every possibility that a healthier
atmosphere more conducive towards national unity will
prevail.
S.

The Economic Order

ALIRAN believes that a just economic order is
one where poverty and exploitation have been abolished
-— and social greed and parasitism eliminated.
Income
disparities must be reduced in such a way that whatever
dierences
there are would be nothing more than
recognition of and reward for individual talents and
abilities. To make this meaningful, social opportunities
for progress and achievement must be equalized as far
as possible. The basic amenities of life must be made
available to everyone. In the provision of health and
educational facilities in particular, one’s location in society
should not be of any consequence. Similarly, justice
would demand that infants, the aged, the sick and the
disabled are cared for by the community as a whole
through effective, comprehensive welfare policies and
programmes.

Obviously the sort of society which ALIRAN
envisages with its emphasis upon justice and equality
can only be achieved if the community as a whole accepts
14

that the path of development most suitable for Malaysia

is a ‘middle-path’ — a path which avoids both a consumer
society geared towards excessive materialism and an
austere, regirnented society which controls consumption
but neglects man’s spiritual yearnings. It is, in effect,
a middle-path which rejects both capitalism and
communism. It is a concept of development based upon
the values of moderation, cooperation and repudiation
of affluence and luxury, values inherited from our
great religious and cultural traditions. It is a concept
of development in which both the individual and the
community have their respective roles to play.

If the individual is allowed a constructive form of
economic freedom which does not negate the interests
of society, he can become a great force for good in
various areas of the economy. At certain levels of
agriculture, commerce, industry and the professions for
instance economic freedom for the individual can result
increased output and improved
in greater eiciency,
technology. However the role of the individual, of
private enterprise as a whole, should be integrated into
the well-being of the community. Indeed it is mainly
on this basis that the individual’s right to economic
action is recognised for it is obvious that to achieve
progress and justice in Third World societies the
community must take precedence.

It is necessary for the Malaysian community acting
through peoples’ cooperatives and peoples’ companies to
exercise dominant ownership and control over the vital
sectors of the economy. Cooperatives as we know embody
the principle of gotong-royong (mutual-help) which is
an added reason for developing them into powerful
social institutions. Thus in the traditional agricultural
sector, cooperative farming should be encouraged. For
while it will help protect the individual farmer's
independence, it will also overcome the obstacles created
by uneconomic holdings and a defective marketing and
credit system, In fact, the cooperative technique can
be used intelligently to develop a strong agrarian economy
with food production at its core. Such an economy
15

will enhance our self-reliance.

By the same token
well-run cooperatives could improve considerably market
and credit conditions and storage facilities in the shing
industry, apart from enabling small-time shermen to
increase their productivity and their incomes through
large-scale shing operations. The same form of economic
organisation could be applied to the modern agricultural
sector so that plantation workers will be able to enjoy
a much bigger share of the tremendous prots which
have hitherto accrued to local and foreign owners of
our rubber and oil-palm estates. Our -rich natural
resources like tin and timber should also be exploited
on the basis of the same principle with the help and
participation of government agencies.
Cooperatives
which do not regard prot as their central objective
can at least be expected to adopt a more ‘conservationconscious’ policy.
Cooperatives and state companies
in our major manufacturing industries may also
generate
some
in
changes
the
direction
of
industrialization in addition to ensuring greater economic
justice since they will not be motivated by social greed.
For example, with the community exercising greater
control over industrialization through these institutions,
it is conceivable that we will be able to use our own
natural resources more extensively and more creatively
for manufacturing purposes and even establish more
industries in the rural areas thus expanding employment
opportunities. In the commercial sector too one can
envisage an important role for state companies and
cooperatives so that private monopolies can be eliminated
and attempts to manipulate the market eectively
checked. Finally, it has been shown that where the
state and peoples’ cooperatives are involved in banking,
insurance and other nancial operations, there is very
often 9. strong tendency within the private sector itself
to reorientate its policies to the advantage of the

majority.

The greater involvement of the state and people’s
cooperatives in the economy does not mean the emergence
of an all-pervasive bureaucracy or the centralization
of economic power. In fact this is what we have to
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avoid at all costs in the interests of promoting the rakyat’s
direct participation in economic planning and implementation.
This is why ALIRAN envisages a
decentralized economy with local communities like mukim
and town administrations taking charge of certain
types of public utilities and social services, collecting
certain types of taxes and even establishing small and
medium-sized industries in their areas.
9.

Sovereignty

ALIRAN believes that in an age of super-power
politics, the question of how small nations like Malaysia
can preserve their sovereignty is an important one.
than
political and
Sovereignty
is
much
more
constitutional independence. It also includes economic
cultural and intellectual independence. Greater economic
independence is a desirable goal though we realise that
it is diicult to accomplish given an international
economic order which is completely against the interests
of the Third World. Nonetheless We must take positive
measures individually and in concert with other nations
in Southeast Asia and the rest of the Third World to
strengthen our economic position and help create a new
international economic order which meets the just and
legitimate aspirations of the Third World. This is vital
from the point of view of increasing our own self-reliance
since a self-reliant economy is less susceptible to the
manouvres of those economic giants who dominate the
world economy.
Greater economic independence will
also help preserve our political independence given the
close relationship between the two. In this connection,
the dominance of foreign interests in the modern
agricultural sector, the manufacturing sector and the
commercial and service sectors has to be reduced and
eventually eliminated. Similarly, the uncritical absorption
of Western cultural forms and fads and the overdependence on Western news media are inimical to the
growth of a genuinely national culture on the one hand
and the development of public attitudes and sentiments
in harmony with our international non-alignment on the
other. Finally, blind adulation of Western concepts and
1'7

appraising them
models of development without rst
against our own social background could lead to the
intellectual stultification of our own society. For in such
a situation our own intellectual community will not be
able to create and develop concepts and theories directly
relevant to Malaysia and perhaps other Third World
countries.
However all this does not mean that we should not
interact with the West or other civilisations. A dynamic
relationship with all foreign countries which respect
Malaysia's sovereignty is fundamental to our own growth
Indeed Western civilisation itself,
and development.
because of its illustrious contribution to the cultural
and intellectual advancement of Man, has a great deal
to offer us. By the same token, we are aware that
foreign aid and foreign investment may have some role
at certain points in our economic development. Foreign
investment for instance sometimes brings with it certain
technologies and provides much needed markets for our
exports. It is possible to use and control such investment
intelligently and effectively in the interest of our own
country. In this way, we will be able to preserve our
position as a sovereign, independent nation in complete
command of our own destiny.
10.

Leadership

ALIRAN believes that in order to achieve all the
goals which we have outlined in this document, there
and that is sound
is a fundamental precondition
political leadership at various levels and in various
spheres of society but particularly at the apex. Political
leadership is the one most important single factor in
ensuring the success of a Third World country. Because
other social elements which are capable of inuencing
the pattern of development like an independent Press
or an autonomous class of intellectuals tend to be weak
and ineffective, the role of the political leadership in
setting standards and values for the rest of society
Rights and freedoms
becomes all the more signicant.
even if they are protected in a written constitution will

-
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have no meaning unless the political leadership is
prepared to allow dissent and debate, unless it is tolerant
and accommodative. A national culture will not evolve,
a national language will
not grow, inter-religious
understanding will not flourish unless the political
leadership understands the issues, reects upon them
and is prepared to act to transform dreams into reality.
Similarly, a just economic order which visualizes such
a crucial role for cooperatives, state companies and so
on is not possible without clean, honest, incorruptible
men at the top.

Corruption has proved to be a bane in many a Third
World society. If leadership is the vital imperative
for development, then corruption is the biggest
It is corruption more than
challenge to leadership.
anything else that dilutes the pure and pristine struggle
for justice, that subverts development programmes, that
tempts leaders to betray the trust of the rakyat, that
leads to loss of rapport between leader and led, that
destroys the moral authority of power-holders, that
creates disenchantment and disillusionment among the
people — that eventually brings about the total collapse
of a society.

That is why it is vitally important that leaders
declare their assets to the rakyat in order to maintain
the condence of those who have put them into power.
For the same reason, the body in charge of ghting
corruption should always be an independent body
reasponsible directly to Parliament. Its annual reports
must be thorough and comprehensive detailing the nature
and type of investigations carried out. Also, there
must be a constant endeavour to inculcate a strong
sense of moral revulsion towards corruption among all
sections of the people. Mosques, temples and churches,
schools and
universities, trade unions, consumer
associations and community organisations should all be
mobilised for this purpose. There should be a serious
attempt to show Malaysians of whatever ethnic origin
that their traditions condemn corruption. The Prophet
Muhammad (s.a.w.) for instance had said, “He who is
19

corrupt will emerge on the Day of Judgment saddled with
all the possessions that he had acquired through corrupt
means”. The compilers of the Huai-nan Tzu a work of
the early Han period emphasised that upright rulers
could stop the spread of corruption. As they put it,
“In the same way if the ruler is sincere and upright,
then honest oicials will serve in his government and
scoundrels will go into hiding, but if the ruler is not
upright then evil men will have their way and loyal
men will retire to seclusion. Why is it,that people
often scratch melons or gourds with their ngernails,
but never scratch stones or jewels? Because no matter
how hard they scratch stones or jewels they can never
make an impression. In the same way if the ruler
can be made to adhere to right, maintain fairness, and
follow a measuring-line, as it were, in measuring high
and low, then even though his ministers come to him
with evil designs it will be the same as dashing eggs
against a rock or throwing re into water“. Or as
Kautilya of the Maurya period in Indian history noted,
“Government servants shall not only be conscated
of their ill-earned hoards hut also be transferred from
one work to another, so that they can be prevented from
misappropriating government money or made to vomit
what they have eaten".
That corruption is regarded as such a serious evil
in all our religious and cultural philosophies merely goes
to emphasise the importance of good leadership. It is
the sacred duty of any reform movement in Malaysia
or any other Third World country for that matter to
give its utmost attention to this vital question.
Conclusion
These then are the 10 basic beliefs of ALIRAN.
They embody broad principles and general _values. While
they cover the major aspects of our thinking on society,
it would be wrong to suggest that this is a comprehensive
document. There are many other areas which have to
be explored and analysed as part of a constant endeavour
to understand the forces that shape and mould our
society.
20

a

Still, these 10 basic beliefs represent a starting-point,
starting-point in a long and arduous journey towards

a new dawn and a new day

for our

_._.;.i

beloved Malaysia.

"If we seek to reform institutions, we must rst
reform men's minds. Unless all men of ability assist
each other, good laws become mere paper documents;
unless those who supervise them are fair and
enlightened the venal will end up occupying the places

of the worthy."

19th
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Chu Chang-Po,
Century Chinese Thinker.
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